the society that will succeed it. Partly this is because his primary aim is to understand and explain bourgeois society rather than to pass moral or political judgement on it or to advocate an alternative; but it is also because his critique takes an historical form and does not invoke supposedly universal standards. The fundamental principles that guide his thought -the basic ideas of historical materialism -are clearly set out by him in a number of places and are familiar.3 Does it require deep intuition to comprehend that man's ideas, views, and conceptions, in one word, man's consciousness, changes with every change in the conditions of his material existence, in his social relations and in his social life? What else does the history of ideas prove, than that intellectual production changes its character in proportion as material production is changed?… When people speak of the ideas that revolutionise society, they do but express that fact that within the old society the elements of a new one have been created, and that the dissolution of the old ideas keeps even pace with the dissolution of the old conditions of existence.4
The implications of these views for the notions of justice and right are clear enough. These -like other kinds of moral principles -are social and historical products. They arise out of, and express, the norms governing the social relations of particular societies, they are (in that sense) 'ideological' .5 Different kinds of society give rise to different values and principles of right. Hence, there are no universal moral principles, no timeless principles of right. Consistently with this, Marx is scornful of his socialist contemporaries who appealed to supposedly eternal principles of 'justice' and 'fairness' ,6 and he worked strenuously to try to keep such ideas out of those statements of socialist principles with which he was associated.7
